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Lecture 3

Development of Eastern Philosophy in the medieval period.

Development of Western Philosophy in the medieval period. 
1. Development of Eastern Philosophy in the medieval period.

Archeological excavations, ethnographic and epigraphic information proved that the location of the Eastern countries were the ancient cultural centers (Ancient Egypt, Babilistan). 
In the Medieval ages the oriental philosophy developed greatly. The Arabic speaking people contributed to it greatly. All the questions related to the universal problems were regarded as philosophical. 
First of all, the activity with translation of Platonic philosophy was widely spread.

Secondly, the principle of emanation was developed. It was founded by Al-Farabi (870-950). According to him the God is the essence of all kinds of flows and runs. The “first matter” under the sun is potential for everything. It was used against the theological creationalistic principles.  
Next supporter of the emanation principle is Ibn Rusd (1126-1198). He also represented the naturalist monist position According to their capacities, he divided the humans into three categories:
1. Large public which doesn’t need any kind of interpretations; 2. Dialectics and, at last, 3. Wise apodictic (clearly established or beyond dispute). 
By him, a substance is eternal and what is called eternal can’t be created. This was a tremendous achievement of philosophy of that clerical theological period. 
Abu Reyhan Biruni (973-1048) was the author of more than 150 scientific works. He supported the geocentric theory by Ptolemy but he also acknowledged the possibility of heliocentric theory. 
Ibn Sina (980-1037) was a great eastern representative of Aristotelian philosophy. He is the author of around 450 works related to Gnostics, Logics, and metaphysics. He doesn’t’ accept the existence of the Universe within the time frame. He sees its First Cause as the God’s outside emanation.
Al-Gazavi (1058-111) is also a Muslim theological philosopher of the medieval ages. He is originated from Iran. He wrote his works in Arabic. By him it is incompatible the irrational tic (habitual) credo and rationalist philosophy. He thought that to rationally conceive the God is impossible. This is possible through the aesthetic emotions and excitements (personal/individual experiments).
Arabic Ibn Khaldun (1332-1406) was a supporter of Ibn Rushd. He counted that the truth is rationale and objective. His social philosophy is especially valuable for the development of the theory of State. He showed that the inequality was the main cause of transmission of hunting and gathering society into the next one. 

Abulhasan Bahmanyar, E. Miyanaji, Sh. Suhravardi, S. Urmavi,
 Nasraddin Tusi, Nizami Ganjavi
A. Bahmanyar (993-1066) occupies a special place in Arabic speaking Muslim philosophy. He was a pupil of Ibn Sina. He is a representative of the eastern peripatetic philosophy (Greek word – walking). He divided the mind into two parts – empiric and rational. According to him everything has a cause and effect. Human body exists thanks to the human mind. His study on substance is entire and comprehensive. It has three dimensions: width, height, length. His theory of mutual relations of substances is highly appreciated by the philosophers.
Abdullah Miyanaji (1099-1131) was intimidated because of his universal thoughts.  He was imprisoned in Baghdad. He is a representative of Sophie philosophy. According to him the God and human are substantially interacted. This pantheist idea supports that the God has a multitude of attributes.  These attributes are inseparable not only from the substance and also from them. He criticized the theory of emanation. He was monist and he accepted the existence of empiric, intellectual and intuitive mind.  
Shihabaddin Omar Suhravardi (1154-1191) was also condemned as Miyanaji because of his anti clerical outlook. He is also a peripatetic. He is a founder of Ishrag philosophy. The absolute light creates its shadows, the other things, and all other substances. According to Ishragi Philosophy the human spirit is formed by an abstract light. According to him the first substance is in such of form that it becomes a fire, air, water, earth. Abuhafs Suhraverdi had a prolific creative activity, his books “The fruits of knowledge” (“Avarif al–maarif”) was published in Egypt more than once and in 1966 in Beirut, “Humans’ treasuries on the commentaries of prayers” (“Kanz al–ibad fi sharh al–aurad”) in Kazan in 1908, “The charm that takes hearts to the beloved” (“Jazb al-gulub ila muvasalat al–mahbub”) in 1910 in Halab. Majority of the great thinker’s books are kept in manuscript form in different countries of the world.  S. Suhraverdi is the author of the works "Building belief admonitions and denouncing Greek vices”, "Vile deed on stating Quran’s interpretation”, "Treaties on wearing Sufi clothes”, “On roads”, etc.

Shihabaddin Abuhafs Suhraverdi’s Sufi doctrine was developed by his children and successors, acquired great reputation in the whole Eastern Moslem countries. Shuhravrdiya Sufi sect spread not only in Arabian countries, Asia, Azerbaijan, Iran, middle Asia, but also in India as well. The doctrine which endured ideological test of ages kept its presence up today in several countries.

Srajaddin Urmavi (1198-1228) is distinguished among the medieval ages Azeri philosophers. He accepted the “being” in opposition with “absence”. By him, there are two types of beings: an important being represented in itself and a being the existence of which is connected with other beings. He accepted the causation for the existence of being. 
Nasraddin Tusi (1201-1274) is a giant Azeri thinker. He created a Maragha Rasadkhana (Galaxy Observation Centre). His theory of logics, mind, and being are interrelated. He divided the substances into two parts; 1. Possible beings consisting of forms, things, mind and breathe substances and 2. Quantity, quality, time, space and other categories in kind of accident ions. He accepted the permanence of the matter. He is also very famous with his political and interrelation thory among the people.

Nizami Ganjavi (1141-1209) “Xamsa” written by him was very popular. The ethical categories were “good” and “harm” were further developed by him. He also condemned the oppression and accepted the wisdom and mind. He accepted that a substance is a product of God. It has not a self causation. He accepted the four substances as well (water, earth, fire, air). His ideas of the happy society, socio-economic system were also interesting.

Pantheism, Sufism and Huruphism philosophy in Azerbaijan (XII-XV centuries)
Pantheism- identification of the God and Human.
Identification of the world with the God was formed in XVIII century. In 1705 John Tolland used the notion of ‘pantheist”. This study gets the God melted in the Nature. In Greek “Pan” everything and “theos” means the “God’. It accepts the integrity of nature, humane and God.
Sufism –“syf’ means “wool” and so Sufis a person wearing the woolen dress. According to another option, it is taken from the word ‘sofios’ – which means ‘wisdom”. They are either monotheist or pantheists. The likely ideas “There is not another Ego than me. There is not another Ego than you. There is not another God than God”  brought to the identification of the human beings with God. It took its foundation form the words “lailaha Illallah”. They reached thye truth in 4 stages; 

1. Shariat – religious  rules, concepts, rights;
2. Tarigat – it is giving his will to the God’s disposition by sufi;
3. Marifat – by his soul and spirit a sufi conceives the interaction of god and his entity;
4. Truth – hagigat -  here sufi reaches the truth, the God and his soul gets enlightened..
Huruphism –was founded by F. Naimi (1340-1401). It is personification of the God. The main idea is reflection of the God’s peculiarities. It brought to the idea that “the God is in me”. I. Nasimi was also a supporter of these ideas. 
Mahmud Shbustari (1287-1320) was a Sufi-pantheist thinker. He lived only 33 years. These were the years of Mongolian invasions. By him a person is identical not only with God and as well as with the entire universe and nature. Antic philosophy was the source of his creativity. By him the universe consisted of two parts: External –galaxy, planets, minerals, elements, vegetations, animals and internal- spirits, humans, thoughts, minds. A human being is one of the varieties of existence.

Imadaddin Nasimi  (1369-1417) was a hurufi pantheist thinker. He was famous withy the lines:

The both world will encompass in me 

But I’ll not encompass into this world.

    2. Development of Western Philosophy in the medieval period (V-XII centuries)
This period covers the fall of Rome empery and up to Renaissance. It is a period of the establishment of Christianity and feudalism during the formation of the European countries. 
Leading role belonged to religious philosophy.
metaphysics in the roman empire

Two of these – Stoicism and Epicureanism – were concerned mainly with the questions of how individuals should best conduct their affairs. These schools of philosophy are a subject for our section on ethics. 
Stoicism is a school of Hellenistic philosophy founded in Athens by Zeno of Citium in the early 3rd century BC. The Stoics taught that destructive emotions resulted from errors in judgment, and the active relationship between cosmic determinism and human freedom, and the belief that it is worthy[1] to maintain a will that is in accord with nature. Because of this, the Stoics presented their philosophy as a way of life, and they thought that the best indication of an individual's philosophy was not what a person said but how that person behaved. To a live a good life, one had to understand the rules of the natural order since they taught that everything was rooted in nature.[2
Later Stoics—such as Seneca and Epictetus—emphasized that, because "virtue is sufficient for happiness", a sage was immune to misfortune. This belief is similar to the meaning of the phrase "stoic calm", though the phrase does not include the "radical ethical" Stoic views that only a sage can be considered truly free, and that all moral corruptions are equally vicious.

Стоисизм фялсяфи жяряйанынын ясасыны Зенон (Китион шя​щяриндя) гоймушдур. Стоиклярин фикринжя, инсанлар тяби​ятин тялябляриня уйьун шякилдя йашамалыдырлар. Он​лар о дюврцн фялсяфясинин 3 тяркиб щиссясини - мянтиги, фи​зиканы вя етиканы бир систем щалында бирляшдирмяк ис​тя​йирдиляр. Онлар фялсяфяни инсан организми иля мцгайися едя​ряк, мянтиги онун скелети, етиканы дамар системи, физиканы ися рущу адландырырдылар. Стоикляр онтолоэи​йа​да 2 ясас баш​​ланьыжы - мадди вя мя"нявини гябул едирдиляр. онлар беля щесаб едирдиляр ки, бу башланьыжларын бир​ляш​​мя​син​дян айры-айры жисимляр, шейляр йараныр. Онларын фялся​фя​си пантеист мащиййят кясб едирди, идрак нязя​рий​йясиндя сенсу​алист идиляр, лакин яглин ролуну да там инкар етмирдиляр.

IV ясрин ахырында йунан фялсяфясиндя скептисизм жяря​йа​ны формалашыр. Онун ясасыны Пиррон гоймушдур. Скеп​тик​ляр идаркын щягигятлийини шцбщя алтына алыр​ды​лар.

 е.я. II ясрин яввялиндян Йунан фялсяфяси сцгута уьрайыр. Беля бир шяраитдя еклектисизм тя"лими мейдана эялир. Онун нц​ма​йяндяляриндян Филонун (е.я. 20–е. 50), Антиохун (е.я. I вя е. II яср​ляри) адларыны чякмяк олар. Еклек​тикляр мцхтялиф фялсяфи системлярдян, бир-бириля цзви сурятдя баьлы олмайан фялсяфи фикирляри механики сурятдя бирляшдириб юзцнямяхсус бир тя"лим йаратмышдылар.

The third school – Skepticism – was concerned with the possibility of knowledge. The remaining school, unlike these other three, did arise during Roman times, but this school was for all intents and purposes a revision of Plato’s philosophy. It is known as Neoplatonism, and it had considerable influence on the metaphysics of Christianity.

Plotinus

The great philosopher of Neoplatonism was Plotinus (pluh-TIE-nus) (C.A.D. 205-270). 

    According to Plato’s metaphysics, there are two worlds. On one hand, there is the cave, that is, the world of changing appearances: the world of sensation, ignorance, error, illusion, and darkness. On the other hand, there is the light, that is, the world of Forms: the world of intellect, knowledge, truth, reality, and brightness whose ultimate source of existence and essence is the Form the Good. Plotinus further specified this ultimate source or reality as good or the One. For Plotinus, god is above and beyond everything else – utterly transcendent.

    St. Augustine (A.D. 354-430), who came from the town of Tagaste, near what is today the Algerian city of Annaba, transferred Platonic and Neoplatonic themes to Christianity. Transported down through the ages to us today, these themes affect the thought of both Christian and non-Christian.

St. Augustine: Human soul is given either by the parents or by the Creator.

St. Augustine regarded Plotinus and Plato as having prepared him for Christianity by exposing him to important Christian principles before he encountered them in Scripture. Augustine had a very strong inclination toward skepticism and was tempted to believe that “nothing can be known.” Plato and Plotinus enabled Augustine to overcome this inclination.

    Augustine accepted the Platonic view that “there are two realms, an intelligible realm where truth itself dwells, and this sensible world which we perceive by sight and touch.”

    Augustine however, accepted the Old Testament idea that God created the world out of nothing. This idea of creation ex nihilo, creation out of nothing, is really quite a startling concept when you think about it, and Greek thinkers had trouble with it. Their view had been that getting something from nothing is impossible.

    Augustine also accepted the Gospel story of the life, death, and resurrection of Jesus Christ and believed that God took on human from in the person of Jesus.

    It is sometimes said that St. Augustine is the founder of Christian theology.

Augustine and Skepticism

Total skeptics maintain that nothing can be known or, alternatively, profess to suspend judgment in all matters. Modified skeptics do not doubt that at least some things are known, but they deny or suspend judgment on the possibility of knowledge about particular things, such as God, or within some subject matter, such as history or ethics. In the Hellenistic and Roman periods after Plato, two schools of skepticism developed, and they were something like rivals: the Academics (who flourished during the third and second centuries B.C. in what had earlier been Plato’s Academy) and the Pyrrhonists (stemming from Pyrrho [PEER-row] of Elis, C. 36-270 B.C.)

    The most famous skeptic of all time was the last great Pyrrhonist skeptic, Sextus Empiricus [SEX-tus em-PEER-uh-kus], who lived in the second to the third centuries A.D.

    Sextus set forth (izah) the infamous Ten Tropes, a collection of ten arguments by the ancient skeptics against the possibility of knowledge.

    First, skepticism is refuted by the principle of no contradiction, which states that a proposition (plan) and its contradiction cannot both be true – one or the other must be true. The propositions “The stick is straight” and “It is false that the stick is straight” cannot both be true. Thus, we at least know that the stick cannot be both straight and not straight. However, not all contemporary philosophers are convinced by these arguments of St. Augustine’s, and it does not exactly confront the line of reasoning employed by Sextus Empiricus.

    Second, Augustine held that the act of doubting discloses one’s existence as something that is absolutely certain: from the fact I am doubting, it follows automatically that I am. (A famous French philosopher, Rene Descartes [day-KART], elaborated on a similar refutation of skepticism.) Some contemporary philosophers, however, are unconvinced by this maneuver as it too does not quite address the specific line of reasoning employed by Sextus.

   Finally, Augustine also held that sense perception itself gives a rudimentary kind of knowledge. Deception in sense perception occurs, he said, only when we “give assent to more than the fact of appearance.”

Hypatia

Another important figure of this period was Hypatia [hy-PAY-sha] (C. 370-415). Hypatia’s influence on Western thought was significant, especially through her teaching and her work on astronomy in what was at the time a center of culture and learning, Alexandria.

    Hypatia and her father, Theon, a famous mathematician and astronomer, taught the astronomy of Ptolemy. Claudius Ptolemy was a second-century scholar whose work was the definitive treatment of astronomy.

    Hypatia was hardly a skeptic. She and her father prepared an updated edition of Ptolemy that included thousands of astronomical observations that had been recorded in the centuries after Ptolemy’s death.

    Especially important, Hypatia found errors in the part of Ptolemy’s theory that showed how the sun revolved around the earth.

    For Hypatia, mathematics and astronomy were ways of checking metaphysical and epistemological features of Plato’s, Aristotle’s, and Plotinus’s philosophies against the physical universe.

    Philosophically, Hypatia was sympathetic to Plotinus’s metaphysics, and to stoicism (see chapter 9). She, and all good Plotinians, believed that the solution to the mystery of the One, the ultimate source of reality, would explain everything. It would explain the nature of God, the nature of the universe, and our place in it. For Hypatia philosophy was more than an abstract intellectual exercise.

the middle ages and aquinas
Augustine died in 430, some forty-six years before the date usually assigned as the end of the (Western) Roman Empire. During the high Middle Ages, as the next few centuries are called, the Pope became the most powerful leader in Europe. This was to be expected, for the Church controlled royal marriage and divorce, not to mention the pathway to heaven. The Church was the unifying institution of European civilization, and no monarch could act in total defiance of it.

    Nevertheless, despite all this, the high Middle Ages was a period of growing personal liberty, spreading literacy, and increasing intellectual vigor. One philosophical problem important to thinkers of the time was the problem of universals (see box).

    The most important of those who belonged to the second group was St. Thomas Aquinas (1225-1274). Aquinas blended Christianity with the philosophy of Aristotle, in effect grafting the principles and distinctions of the Greek philosopher to Christian revealed truth.

    In Aquinas’s time a distinction was finally beginning to be made between philosophy and theology. 

    Aquinas was convinced there is a real external world ordered by law and that human beings truly can have knowledge of that world. He did not believe that reality was a product of the human mind. However, Aquinas held that, even though we can have true knowledge of the natural world, such knowledge is insufficient.

    Some of the main points of Aquinas’s metaphysics may be summarized as follows. Change, Aquinas thought, can be explained using the Aristotelian four-cause theory: the efficient cause is that which produces the change; the material cause is the stuff that changes; the formal cause is the form the stuff takes; and the final cause is what explains why there was a change. All physical things are composed of matter and form, he said, following Aristotle.

    But Aquinas went beyond Aristotle to point out that, besides the composition of matter and form in things, there is also a composition of its essence (matter plus form) and its existence. What something is (its essence) is not the same as that it is (its existence); otherwise, it would always exist, which is contrary to fact.

    Moreover, Aquinas also emphasized that nothing could cause its own existence, because it would already need to exist (as cause) before it existed (as effect), which is a contradiction. So, anything that begins to exist is caused to exist by something already existing, and, ultimately, by an Uncaused Cause of Existence, God. Thus, Aquinas went beyond Aristotle’s concept of God as Pure Act (because God is changeless, without beginning or end) to an understanding of God as Pure Act of Existence.

    Aquinas’s epistemology was built on Aristotle’s notion of three powers of the soul; namely, the vegetative (e.g., reproduction), animal (e.g., sensation), and human (e.g., the understanding).
2. Development of European Philosophy in the medieval period
Creationism, Theo centric theories. Formalism and abstract mind. Vahy. Heavens Christianity. 

Augustin (354-330) – the god created the world from nothing. He was a founder of the study about the God. There were two stand points: 
1. Existence and confirmation of the real entities - Universals not depending on the human thoughts and minds;

2. Contr-confirmation –existence of the realities of Universals not depending on the humans. 
P. Abelyar (1079-1142) He lived in Paris. In debates about Universalities he accepted only nominalists – the existence of the single substances.
R. Becon 1214-1292 – counted that the first thing is needed is to overcome the barriers in human conscious. He called everybody to the nature of experiments.
D Scott 1265 – 1308 born in Scotland and taught in Oxford and Paris Universities.  By his thought, a man can’t conceive the immaterial substances like the God.
W. Occam 1300-1349 - taught in Oxford University. According to his study the Universals can’t exist beyond the conscious. He criticized the scholastics. 
Arabian, Middle Asia and Jewish – Avitsenna – 980-1037, Ibn Rush 1126-1198, Maymonid  (Moussey bey Maymun 1135-1204).
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